People, plants, and animals travel; so do theories, ideas, and concepts. Concepts migrate across disciplines-from the sciences to the humanities and back-oft en repurposed to theorize new objects in new contexts. Many terms span species and disciplines, from human contexts in ethnic studies, post/colonial studies to scientifi c/biological terminology: native, alien, local, foreign, colonizer, colonized, naturalized, pioneer, refugee, founder, resident. In this article, I explore concepts around mobility and "migration" and how the values and political contexts accompanying these concepts circulate across geopolitical and scientifi c terrains. In extending theories of migration to examining the history of science, I explore the migrations and diasporic lives of concepts.
the concepts of diaspore and diaspora to highlight the shared and entangled roots/routes of our natural and cultural worlds, or naturalcultural worlds.
Diaspores and Diasporas
diaspora, n: the movement, migration, or scattering of a people away from an established or ancestral homeland diaspore, n: in botany, the dispersal unit consisting of a seed or spore plus any additional tissues that assist dispersal Diaspora is an ancient word 4 that has since been extended to other peoples and contexts. Diaspore and diaspora both come from the Greek verb diaspeiro, "to scatter about, or to disperse around." While the words are related etymologically, here I explore their conceptual and interdisciplinary interconnections. Sper implies "to scatter" and is used both to describe the scattering of seed and the dispersal of people. In theorizing the worlds of movement, mobility, and migration, I fi nd the concept useful for several reasons. First, it is useful across human and nonhuman worlds, and helps us understand that nature and culture are not binary opposites but rather worlds with intertwined histories, that is, understanding the worlds of nature and culture as linked together in "naturecultures." Second, the word is increasingly connected to the ravages of colonialism and consequences of globalization-two processes central to understanding the travels of human, nonhuman, and conceptual worlds. It links the geographies of the colonial and colonized worlds, and scales of the global and local.
Th ird, unlike terms like rhizomes or rhizomatic networks, which refer to networks of clonal plants that proliferate only through asexual means, diasporas invoke sexual and asexual propagation 5 through processes of recombination, adaptation, and mutations. Fourth, "diaspora" is by defi nition always relational, linking migrating communities, and forever binding them to the lands and ancestors they left behind but never collapsing the two into some essentialized mythical past. Fift h, while terms like nomadic and traveling concepts 6 imply mobility, diasporas incorporate the notion that branches of migrating groups also dig new roots in the land of their immigration, forging new ecologies and economies. Finally, while dispersing plants and populations are related to the original population, diasporas allow for more imagi-4. See Paul Gilroy, "Diaspora," Paragraph 17, no. 3 (1994) : 207-212. 5. Ibid. 6. Jan Surman, Katalin Straner, and Peter Haslinger, "Introduction: Nomadic Concepts-Biological Concepts and Th eir Careers Beyond Biology," Contributions to the History of Concepts 9, no. 2 (2014): 1-17, https://doi.org/10.3167/choc.2014.090201. native sexualities-the possibilities of miscegenation and cross-fertilization through a politics of assimilation, or of remaining resolutely unique and distinct through a politics of isolation and separatism. Diasporas open up robust and imaginative landscapes to trace the entangled conceptual histories of multispecies lives and travels. 7
Seeing Like an Empire
Globalization is the imposition of the same system of exchange everywhere. In the gridwork of electronic capital, we achieve that abstract ball covered in latitudes and longitudes, cut by virtual lines . . . Th e globe is on our computers. Th e planet is the species of alterity, belonging to another system. 8 I draw "seeing" as a metaphor 9 to examine the central role colonialism has played in shaping the biotic landscapes of the world. As Chinua Achebe astutely observes in the epigraph, only those with power, a voice, and access to the historical records are ultimately the ones who write history. 10 As I narrate in this article, it is striking how colonialism's role in a reshuffl ing of the world's biota has been obscured in our current environmental anxieties about invasive species. It is illustrative in thinking about colonialism and botany through the lens of the concept of diaspora. In previous work, 11 I have explored the fi eld of invasive species management, arguing that we cannot understand how the fi eld of invasion biology and allied practices and policies of conservation and restoration ecology have developed without understanding the inextricable interconnections between nature and culture. In our quest to be modern, and in our claims of modernity, 12 has generated into narrow, parochial, and insular disciplines. What has become obscured in our disciplinary silos is that plants, peoples, and ideas are inextricably entangled. To understand the co-constitution of these worlds, and the coproduction of knowledge, we need to examine them together.
Over the past three decades, feminist and postcolonial critics of science have elaborated the relationship between our conceptions of nature and their changing political, economic, and cultural contexts. Nature and culture, they have argued, are co-constituted, simultaneously semiotic and material. Th rough Donna Haraway's "material semiotic worlds" 13 can emerge a history of "naturecultures," 14 tracing and elaborating the inextricable interconnections between natures and culture. Th ere are no natures or culture, only naturecultures. Naturecultures are important because they reveal the centrality of the history of colonialism and the enduring legacy of the colonial imaginary on our knowledge systems. Almost every fi eld across academe-natural sciences, social sciences, and the humanities-betrays its roots in colonial histories. Given the wide reach of colonial geographies, their long-enduring temporal scales, and their deep entanglements in knowledge production, this should not be surprising. Naturalcultural thinking is particularly useful in thinking about diasporic entanglements across species and our knowledge systems.
Indeed, as species move, so do theories, ideas, and concepts. Concepts migrate across disciplines-from the sciences to the humanities and backand are repurposed to theorize new objects in new contexts. Many terms span species and disciplines-from human contexts in ethnic studies, post/ colonial studies to scientifi c/biological terminology: alien, diaspora, native, local, foreign, colonizer, colonized, naturalized, pioneer, refugee, founder, resident, and exotic, to name a few. Indeed, environmental historians have long argued that rather than thinking of the impact that colonialism has had on biology, ecology, or the environment, it would be more accurate to think of imperialism as fundamentally an ecological project, in which humans, plants, and other species were shuffl ed around the earth in schemes for colonization and conservation. 15 mammoth proportions. In the early modern period, botany, for example, was big science and big business, critical to Europe's ambition as a colonial trader. Understanding the fi eld of botany through colonial historiography reminds us it was never the pure story of rigorous and apolitical taxonomies, nomenclature, and systems of classifi cation, but rather a science deeply entangled in colonial ambitions. 16 Alongside this movement emerged fundamental concepts in ecology, evolution, and other biological and human sciences.
We have historically imagined our relationship with the biota of the world in numerous and diverse ways. In his infl uential book Ecological Imperialism, Alfred Cosby argues that the roots of Europeans' domination of the Western world are in their creating "New-Europes" wherever they went, especially in North and South America, Australia, and New Zealand, where settler colonialism ravaged native populations of humans, plants, and animals. Rather than thinking of European domination as the result of technology, Crosby argues we should understand it as a simultaneously biological and ecological project. Th e colonists took with them a "portmanteau" of biota-plants, animals, and pathogens-that enabled expansions of Europe and a radical transformation of the globe. Where Europeans went, their agriculture and animals went; they thrived while indigenous ecosystems collapsed. Th is vast migration of species ushered in a bioinvasion of mass proportions by the conquerors' animals, plants, weeds, and germs, yielding a "great reshuffl ing." 17 Some plants were now ubiquitous not just in Europe but across the globe. As Crosby remarks, "the sun never sets on the empire of the dandelion." 18 Th e science of breeding and horticulture led to scientifi c breeding stations around the globe that turned raw materials from the colonies into plantation crops for the British, French, and other colonies and empires, including the Americas. 19 Indeed, it is more accurate to talk about our entire planet as having been biotically reconfi gured because of this long history of what Richard Grove calls "green imperialism." 20 Colonial expansion ushered in not only an unprecedented movement of people, plants, and animals but also concerns about ecological destruction and degradation. If ecological exploitation has its roots in colonial expansion, Grove argues, so does environmentalism. Conservation biology also has its roots in imperialism, and with this green imperialism began a vision of Edenic islands that were being harmed through colonial extraction. Th e tumbleweed was now in Eden. Th e diasporic scattering of tumbleweed seeds and the vision of Edenic ecologies are both central to utopic ecological thinking. Th is process allows us to understand a process that foregrounds the etymological defi nition of diaspora-of how Europeans helped disperse and scatter plants, animals, and pathogens and thus enabled the expansion of Europe. At the same time, in their desire to re-create "homes" or little "Europes" in the colonies, they transported European biota to restructure the colonized landscape, thus destabilizing our association of fl ora and fauna with the natural or "autochthonous" landscape. 21 In an ultimate act of irony, they now insist on preserving the "new Europes" from newer immigrants from Asia, South America, and Africa.
Th e free and profl igate movement of biota across the globe during colonialism reminds us of the hubris of empire, where colonists carried their landscapes with them, building colonial landscapes in their new colonized lands, and showcasing colonial fl ora and fauna as exotic items in their homes and museums. 22 In the late nineteenth and early twentieth centuries, the United States Department of Agriculture had an active program where biologists as "explorers" roamed the globe in search of new and interesting plants of economic and aesthetic interest. For example, David Fairchild, director of the Offi ce of Seed and Plant Introduction from 1898 to 1928, is said to have personally introduced over 112,000 species and varieties into the United States. 23 Likewise, the American Acclimatization Society introduced a variety of plants and animals, including an attempt to introduce all the bird species mentioned in Shakespeare's works to New York City's Central Park in the 1890s. 24 deed the norm until late in the nineteenth century. Th e shift emerges in part, because of the country's changing relationship with nature. In the decades aft er the Civil War, industrialization, urbanization, and westward expansion transformed the nation's landscapes and redefi ned Americans' relationship with nature. 25 Th is new love of nature was evidenced in the dramatic growth in the number of Americans who considered themselves "nature lovers," and Americans saw their love of nature as the quality that distinguished the "natives" from the new immigrants. A love for nature translated into a zeal to protect nature, and immigrants came to be seen as not loving nature and as the problem. Nativists increasingly challenged federal government passivity about immigration. Th e "native" emerges as the sole site of "purity" in our conceptions of humans and plant and animal ecologies.
The Language of Empire: The Diasporic Lives of Concepts
Natural and cultural worlds are always mediated not only through the material bodies of living organisms but also through discursive practices and language. 26 Th eories of natural history and the conceptual roots of much of botanical nomenclature and organization are rooted in colonial history. Indeed, conservation biology also has its roots in colonial thought. Since so much of colonialism was about resource extraction, material resources of colonies were vital to empire. Indeed, some of the earliest conservation projects were outside of Europe and in the colonies, produced by a coterie of professional scientists who worked to prevent the depletion and hasten the renewal of the resources in the colonies. 27 Th e colonial legacy of botany is immense and deep. Let us start with the very nomenclature. As Janet Browne argues: "Just as the British Museum and Kew Gardens were constituted by the fl ora, fauna, and human knowledges extracted from the colonies, the discourse of natural history was articulated in terms of biotic nations, kingdoms, and colonists, refl ecting the 'language of expansionist power.'" 28 Classifi cation and nomenclatures are deeply rooted in the politics of their times. In her wonderful essay "Why Mammals Are Called Mammals," Londa Schiebinger 29 reveals that when Linnaeus was naming his classifi cation system, there was a big campaign in the United Kingdom to promote breastfeeding. Th erefore, even though mammals are defi ned by many characteristics that distinguish them from those assigned to other classes, such as hair, a four-chambered heart, a single-boned lower jaw, three middle ear bones, a diaphragm, and mammary glands, and although all mammals maintain a high body temperature, it is the feeding of the young that came to defi ne us. It is hardly accidental that in a cultural context where nature is female, the focus on breastfeeding bolsters cultural notions of self-defi nition as a species where women are the caregivers. Taxonomies of fl ora and fauna were organized into a "great chain of being" that organized life and instituted a hierarchy of human species through an episteme of diff erence. In this episteme, the white man (more precisely, the white heterosexual couple that included his heterosexual complement, the white woman) was always at the pinnacle of the ladder. 30 Indeed, sexual dimorphism was a key characteristic of superior evolution of "Caucasian" populations. Th e natives were always classifi ed as "less" evolved and closer to "nature," closer to emotions and primitive nature, and the European enlightened male subject always distanced from women and people of color. Th e colonial nomenclature of life folded in fundamentally biologically determinist discourses of race, gender, and nature. As colonial expansion permeated the globe, Western systems of nomenclature supplanted local knowledge. As Jamaica Kincaid evocatively notes, "this naming of things is so crucial to possession-a spiritual padlock with the key thrown irretrievably away-that it is a murder, an erasing." 31 Colonial legacies have dismantled and erased a plethora of languages, meaning-making practices, and nomenclatures to usurp multiple cultures of knowing and replace all with a universal, scientifi c "monoculture of knowledge." 32 Indeed, such erasure is violence, and "this legacy of capturing and renaming nature leaves the postcolonial writer in the position of having to renegotiate the terms of taxonomy, struggling to articulate new relationships and new meanings in the tired language of empire." 33 Th e intricate web of migrations of plants, animals, and humans-of ecological migrations through European colonialism and ethnic diasporashave led to the fi elds of environmental humanities, and postcolonial ecology, both of which foreground the historical process of nature's mobility, transplantation, and consumption. As Elizabeth DeLoughrey and George Handley argue, an ecological frame is important because (1) geographies have been altered by colonialism;
(2) environmental dualisms we recognize and know so well, such as culture/nature or male/female, were in fact constituted through the colonial process; (3) environmentalism also has colonial roots, and postcolonial criticism has eff ectively renewed, rather than belatedly discovered, its commitment to the environment; (4) in human/ nonhuman binary in Western thought, nonhuman worlds have always been conceived as the binary others of Western man. 34 To understand the phenomenon of anthropocentrism, we need to engage with nonhuman worlds and deep time, always remembering that the anthropos is inevitably Western man. While the development of botany and its nomenclature, theories, and practices were constituted through the expansion of empire, the conceptual landscapes of botany traveled to other sites. Nowhere are these colonial roots so evident as in tracing the diasporic lives of concepts. Th rough an example of invasion biology, I want to briefl y track the evolution of the recent history of native/alien binary and how they are best understood alongside the twin conceptual terms of diaspores and diasporas. I want to highlight the complex circulations of biota and their attendant vocabularies while noting some patterns in the travels of ideas, theories, and concepts.
The Political Utility of Concepts
Diaspores and diasporas are caught in the potent politics of contemporary immigration. Let us begin with the example of invasion biology. Here I draw on my previous work on invasion biology, which is a more recent fi eld, emerging only in the 1990s. 35 Th e idea of invasion is predicated on a discourse of "nature in place" and "nature out of place"-and by defi nition, invasive species are those that are introduced and do not belong. While "native" species may get out of control and begin to dominate the landscape, they, by defi nition, will never be "invasive." Th is idea of "nature in place" has a complex and nonlinear history. Th e concept of "nativeness," fi rst introduced by the English botanist John Henslow in 1835, was subsequently used by Hewett Watson to delineate "a true British fl ora." Watson's terminology drew on English common law about human citizenship rights. 36 Of course, by defi nition, "true" British fl ora also simultaneously constitutes the "not true" British fl ora, and the now familiar binary of the native/alien emerged. 
Like a Tumblweed in Eden
While the term continued to be used in the coming decades, no general policy about native/aliens emerged. 37 It is only with growing nativism that we see the beginning of the policing of borders to all living organisms entering and leaving nations. In the United States, as Philip Pauly notes, the paradigm of the nativist approach was the Chinese Exclusion Act in 1882, a year aft er the state's quarantine law. 38 Aft er World War I, Congress introduced limitations on entries of all European immigrant groups through the Immigration Act of 1924. Again, we see that human, plant, and animal histories are intertwined. Indeed, ideas of nativeness and closing borders emerge fi rst with respect to plants and animals before being given legal and institutional life in the management of people through the state and its borders.
The Naturalcultural Lives of Concepts
As the examples of native/alien show, concepts, once they emerge in one sphere, are oft en taken up in other spheres, so the two grow inextricably interconnected. Modernity presupposes a distinction between nature/culture, human/nonhuman even, while history demonstrates these are false binaries. 39 My work in tracking the language of native/alien demonstrates how xenophobia pervades them both. Here I present a brief summary of my analysis of representation of invasive species in the media. 40 Let us briefl y consider some of the language in the United States around foreign/exotic species. Consider some of the headlines from newspapers and magazines:
Alien invasion: Th ey're green, they're mean, and they may be taking over a park or preserve near you; Aliens wreaking havoc; Native species invaded; It's a cancer; Creepy strangler climbs Oregon's least-wanted list; Biological invaders threaten US ecology; US can't handle today's tide of immigrants; Alien Th reat; Biological invaders sweep in; Stemming the tide of invading species; Experts warn of the growing invasion of foreigners into the nation's aquatic systems; Invasive species: Pathogens of globalization.
If you read them carefully, most of these headlines do not specify that the individual article is actually about plants and animals; rather, the titles present a more generalized classic fear of the outsider, the alien that is here to take over the country-a vision of how we are moving from peaceful, coevolved nature to an uncertain future with alien and exotic plants and animals.
As I examined the conceptual universe of our discourse around foreign plants/animals and foreign peoples, the similarities were striking. Like the earlier germ panic surrounding immigration and immigrants, questions of hygiene and disease haunt exotic plants and animals. Like the unhygienic immigrants, alien plants are accused of "crowd[ing] out native plants and animals, spread[ing] disease, damag[ing] crops, and threaten[ing] drinking water supplies." 41 Th e xenophobic rhetoric that surrounds immigrants is extended to plants and animals. We can see distinct parallels in this rhetoric between foreign humans and plants and animals. First, aliens are other. One Wall Street Journal article quotes a biologist's fi rst encounter with an Asian eel: "Th e minute I saw it, I knew it wasn't from here." 42 Second, aliens/exotic plants are everywhere, taking over everything-an unstoppable march from national parks to our backyards. Th ird, they are silently growing in strength and number. If you have not heard about biological invasions, it is because "invasion of alien plants into natural areas has been stealthy and silent, and thus largely ignored."
Fourth, aliens are diffi cult to destroy and get rid of and will persist because they can withstand extreme situations and are indestructible. Fift h, they are seen as "aggressive predators and pests and are prolifi c in nature, reproducing rapidly." 43 Alien plants are repeatedly characterized as aggressive, uncontrollable, prolifi c, invasive, and expanding. As one article summarized it: "Th ey Came, Th ey Bred, Th ey Conquered." 44 Th e oversexed female is one of the classic metaphors surrounding immigrants. Foreign women are associated with super-fertility, reproduction gone amuck. Along with the super-fertility of exotic/alien plants is the fear of miscegenation. Th ere is much concern about the ability of exotic plants to cross-fertilize and cross-contaminate native plants and produce hybrids. Native females are, of course, in this story passive, helpless victims of the sexual proclivity of foreign/ exotic males. Sixth, once these plants gained a foothold, they never look back. Singularly motivated to come and take over native land, it is implied they remain unconnected to their homelands and will never return and are therefore "here to stay." Like human immigrants, the greatest focus is on their economic costs because it is believed they consume resources and return nothing. Finally, feeding on the images of illegal immigrants arriving in the country through diffi cult, stealthy, and arduous journeys, exotic plants and animals are accorded the same metaphors of illegal, unwelcome, and unlawful entry.
The Politics of Naming
Indeed, the pervasive xenophobia across humans and plants and animals has not gone unnoticed. Since 11 September 2001, the growing xenophobia in the United States has been accompanied by fi erce critics. Ideas from immigration activism drawn from analyses in the social sciences and humanities have been embraced by a wide group of biologists and in well-publicized locations. Hugh Raffl es wrote an op-ed in the New York Times titled "Mother Nature's Melting Pot," 45 and then Mark Davis and nineteen biologists cautioned in a commentary in Nature: "Don't Judge Species on Th eir Origins," challenging the xenophobic underpinnings of invasion biology. Th e biologists contend that "'non-native' species have been unfairly vilifi ed for driving 'beloved native' species to extinction, thereby creating 'a pervasive bias'" against alien species. 46 Th ey argue that a dichotomy between native and alien was declining in its usefulness and even becoming counterproductive. Th ey recommend we abandon such thinking. Th e authors of these articles make several important points that remind us that a focus on alien plants as a problem obscures many facts. Th e natural world is fast changing because of many unrelated factors such as climate change and other land use changes, overdevelopment, and ecological degradation. Most campaigns to eradicate invasive species have just not worked. In contrast, new arrivals can oft en help an ecosystem rather than only hurt it; alien species have oft en increased biodiversity. Th us, the anti-invasive species campaigns mischaracterize native/ alien. Most Americans do not realize many of their prized fl ora and fauna are foreign in origin. For example, the state birds and fl owers of several US states are foreign in origin. 47 In contrast, some native species have proved to be invasive and have caused great damage. Th e categories of native and exotic house too much diversity to be useful any more.
Classifying organisms by their "adherence to cultural standards of belonging, citizenship, fair play and morality does not advance our understanding of ecology." 48 Instead, we ought to embrace a more dynamic and pragmatic approach, focus on the function of species in their ecosystem rather than a litmus test on their geography of origin. Plants and animals, like humans, need a "thoughtful and inclusive response." 49 Yet, in a post-9/11 United States, Homeland Security and invasive species activists do very similar work in calling for the naming of the foreign as a threat. As human anti-immigration activists have increasingly called for identifying and "deporting" human immigrants, many environmentalist groups have also called for identifying and exterminating foreign and invasive species. Both sides agree only a fraction of the "foreign" are harmful, and when they are, all agree they can be very destructive and need to be reined in. But can you tell the diff erence? Th e crux of the issue is: how do you tell which "alien" will become "invasive"? Nip it in the bud, some biologists say. Catch it before it becomes a problem. Similarly, how do you tell which "alien" will become the "terrorist"? Again, immigration activists suggest nipping it in the budproactively targeting particular nations and racially profi ling individuals, whether they are citizens or not.
Diaspores and diasporas are caught up in analogous potent politics of xenophobia in the "war on terror" and "invasion biology." Fundamentally, these debates are about the politics of nativism, and national imaginations of who belongs and who does not. Understanding and tracing these disparate arguments and concepts in biology and politics through a naturalcultural lens allows us to see the common conceptual terrain that diaspora/diaspore fi elds share through centuries of coproduction. Diaspora and diaspores present us with a powerful and capacious concept that enables interdisciplinary, and intersectional naturalcultural histories. It reveals the impoverished accounts of diaspores and diasporas that separate human and nonhuman worlds. It is the concept that reminds us of the hubris of empire and the irony of contemporary immigration politics. Understanding and tracing these disparate arguments and concepts in biology and politics through a naturalcultural lens allows us to see the common conceptual terrain that the fi elds share through centuries of cross-pollination. And it gives us a way forward for our lives in the ruins. "Like a Tumbleweed in Eden" is the evocative title of a song by Chris Robinson of the Black Crowes. I use this title because it presents an anachronistic vision of a dried weedy rattle scattering its seeds in a pristine mythic Eden. Th e contradictions are everywhere. A foreign plant is an American icon. Edenic visions are mythic. Th e ontologically distinct zones of nature and culture are forever bound by theories and concepts. Our rigorous, rational, and supposedly apolitical theories of nature are deeply entrenched in histories of colonialism; indeed, they are constitutive of colonialism and their attendant politics of race, class, gender, and sexuality. Nature is forever represented as "female" and, at least in the Western colonial imagination, an entity to exploit. Indeed, reading Western imaginations of the environment "is like watching a spectacular dramatization of heterosexual teleology." 50 Th e conceptual tools of naturecultures and diasporas allow us to unravel the profound mobility and migration that colonialism has wrought. As a diasporic biologist not teaching in a college of humanities, a diasporic South Asian now living in the United States, diasporas are for me also personal. In the opening lines of her haunting poem "To the Diaspora," Gwendolyn Brooks writes:
Embracing Contradictions Within: Tumbling Together
You did not know you were Afrika When you set out for Afrika you did not know you were going. Because you did not know you were Afrika. You did not know the Black continent that had to be reached was you. 51 Brooks argues that in her search for Afrika, she discovers that what she was seeking was in fact always right there in front of her-in fact, within herself. I fi nd this deeply resonant. Trained as a biologist, I turned to the humanities to understand the politics of diff erence. As it turns out, the politics of diff erence was always deep within biology-in the very materiality of living organisms and in the vocabularies and concepts of the fi eld. In understanding the links of diaspores and diasporas, I have come to discover the potent worlds of naturecultures. Indeed, the tumbleweed belongs in Eden. Only, rather than the mythic place of the Western imagination, Eden is instead a place teeming with diversity and diff erence, attuned to the ravages of colo-50. Robert Azzarello, Queer Environmentality: Ecology, Evolution, and Sexuality in American Literature (Farnham: Ashgate Publishing, 2013), 3. 51. Gwendolyn Brooks, "To the Diaspora," Modern American Poetry, 1981. Th e poem can be accessed at http://www.math.buff alo.edu/~sww/brooks/poems-GB.html#gb99. nialism and slavery and calibrated to histories in deep time. Th e tumbleweed in Eden rattles on and scatters along its way seeds for less ravaged futures. Banu Subramaniam is Professor of Women, Gender, Sexuality Studies at the University of Massachusetts Amherst. Email: banu@wost.umass.edu
